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most skilfully dreased with cream ? whose appe- 
tite would not be stimulated with all the sauces 
and dressings we read of here? who would not 
be tempted to range over such a variety of 
dishes dressed with such exquisite skill? Is it 
absurd to suppose that many a poor priest was 
tempted to indulge in such a " feed" until he 
came within the definition of gluttony? 

Yet he had not broken the fast of his Church 
—no, not a bit. Well, then, we turn to his 
Church and say, " Wilt thou call that a fast." 
Yea — she does! But would the Lord Jesus 
Christ, or St. Peter, or St. Paul, call that a fast f 

Was that day's entertainment intended or 
calculated to subdue the bodily appetites? If 
this be the mortification of a Cardinal's appe- 
tite, what must the indulgence of that appetite 
be? 

Now, we don't object to feasting in proper 
place. Our Saviour attended a marriage feast 
and provided wine (John ii.). St. Paul gives us 
directions how to behave when invited to a feast 
(1 Cor. x. 27). We can, therefore, go to a feast 
on an occasion and give God thanks. We are 
not examining feasting, but fasting. We think 
both can't be done together. The Church of 
Rome thinks they can be done together. A 
Cardinal can feast to the full on most exquisite 
dainties, and wipe his mouth, and call on a 
nation to see how he has fasted. We say the 
doctrine of such a Church about fasting must 
befalse. 

It is a curious thing to compare this modern 
Roman fasting with the directions which our 
Saviour gives about fasting ? " When you fast, 
he not as the hypocrites — sad. For they disfigure 
their faces, that they may appear unto men to 
fast. Amen, I say unto you, they have received 
their reward. But thou, when thou fastest, 
anoint thy head and wash thy face ; that thou 
appear not to mm to fast, hut to thy Father who 
is in secret ; and thy Father who seeth in secret 
will repay thee." (Mat. vi. 16, 18, Douay Bible.) 

One part of this precept the guests at that 
Banquet did, perhaps, observe ; — we suppose 
they did not look sad ; for- who could look sad 
at the sight of such a fast, or rather feast of good 
things ? Neither do we think they could be said 
to "appear unto men to fast" — at least in any 
but a Roman sense. And yet we cannot think 
that the spirit of our Saviour's precept is observed 
—nay, rather, we think it more flagrantly violated 
than in any other possible way, by a public 
parade of "appearing to fast," while really 
feasting. 

We do not mean to make any reflection on 
any gentleman present at that dinner. We only 
consider this public exhibition, sanctioned by 
the highest authority of their Church next to 
the Pope, as it illustrates the practice of fasting, 
which the doctrines of the Church of Rome 
require ; and we ask themselves seriously to 
consider it. 

We take it as demonstrative proof that the 
fasting of the Church of Rome does not require, 
and is not intended to produce, any mortification 
of the bodily appetites ; but that her rules for 
fasting intentionally leave men at liberty to pam- 
per their appetites, and to indulge in gluttony, 
while professing to fast. 

And then we ask, for what purpose is the fast- 
ing of the Church of Rome intended and en- 
forced ? 

If it be to mortify our appetites, then the Car- 
dinal-Archbishop, Bishops, and Priests clearly 
broke the fast. This cannot be supposed : none 
of them imagined they were acting inconsistently 
with the Roman rule of fasting. 

That rule must, therefore, have some other 
object. 

We can think of none but that the Church of 
Rome desires ^o exercise power over men, for 
her own sake and not for theirs j and, therefore* 



if they will only Make a parade of obedience to 
her commands in fastin&,she will allow them any 
indulgence of their appetites) however inconsis- 
tent it may be with the precept&of Christ. 

How little the fasting of the Cftttrch of Rome 
is intended to subdue the cravings of the flesh 
to the obedience of the spirit is evident in the 
fact that sinful indulgence takes place much, aaore 
in respect of drink than of meat, and yet tt^e 
Church of Rome does not'use her boasted power 
of directing seasons of abstinence to control 
men's desire for drink. 

If the guests at the Dundalk Banquet, or Fast, 
had washed down their good things with any un- 
limited allowance of champagne, or claret, or 
whiskey punch (of which we know nothing, as 
we have not a list of the wines), they would not 
in the slightest degree have "broken the fast." 
Any Roman Catholic may take any unlimited 
quantity of whiskey on a fast day, without violat- 
ing the rules of the Church of Borne about fasting. 

Now, if abstaining from taking certain things 
on certain days were really intended to practise 
man in controlling appetites or desires which are 
apt to lead to sinful indulgences, we know 
nothing fitter to be made the subject of abstinence 
than whiskey. Nothing leads to more sinful in- 
dulgences, or to more actual sin, in Ireland than 
the desire for "whiskey. In nothing is abstinence 
for a time so valuable, because there is no desire 
or craving which is so much weakened by absti- 
nence for a time. He who has done without 
spirituous liquor forswt weeks has generally got 
rid of the craving for it. If the Church of Rome 
would compel Roman Catholics to abstain from 
whiskey during Lent there would be very little 
whiskey drinking when Lent wa* over, because 
men would be able then to do without it ; the 
habit would be broken, and the craving weak- 
ened. The acquired craving of the stomach 
for spirituous stimulants very soon ceases 
when the stimulant is removed for a time. 
Here, if anywhere, prescribed abstinence for, a 
time would be of real value. If such abstinence 
were really intended to practise men in subduing 
desires which lead to sinful indulgences, her», 
would be the most useful place to prescribe ab- 
stinence. All that the Scripture says of absti- 
nence applies as much to drink as to meats, and 
has in Ireland generally a much more forcible 
application to drinks than to meats, because the 
temptation to drink leads to much more sinful 
indulgences, and to much more sin, than the 
temptation to eat. Yet the Church of Rome 
does not prescribe any times of abstinence for 
drink ; but only an abstinence from certain kinds 
of food, which to the poor is a mockery, and to 
the rich allows the pampering of the appetite 
and the sensual indulgence of a Cardinal's fast. 



The following remarkable memorial, addressed to 
Archbishop Von Rauscher, at Vienna, and to 
some other Bishops, and stated to have been 
signed by 507 Roman Catholic Clergy in Bo- 
hemia, is well worthy of attention. We have 
not yet succeeded in procuring a copy in the 
original German, but see no reason to doubt the 
veracity of the translation, which we transcribe 
from the News of the Churches of Oct. 1, with 
the following preliminary observations: — 

[The following very important document has been 
forwarded to as simultaneously by two of our foreign 
correspondents. A very brief statement of its purport 
has appeared in some of the journals in this country, but 
its true importance seems scarcely to have Men under- 
stood. We need no apology for presenting it hetore our 
readers in full. Our correspondents state, that though 
the heads of the Church in Austria try to majc'a light of 
it, there is in reality a great stir among the priesthood 
in Bohemia and elsewhere, and that a General Synod, 
and Provincial Synods, have been summoned to take 
into consideration the means of counteracting the spirit 
which it indicates. It will be seen that some of the 
reforms proposed, s uch as the restoration of the clitrtf 
to family life, are of the boldest kind, and that tbejaM 
urged almost with desperation. This memorial has. 



been signed by 507 of the Bohemian Bishops and bene- 
iced clergy. We hope that it may be but the beginning 
of an important movement, and that those old Churches- 
in Bohemia which assisted so much to prepare the way 
for the Reformation may be themselves again purified.] 
The memorial is as follows : — 
"At the time of the late revolution much interest was 
manifested on the part of the secular government in the 
amelioration of th'e material and social position of the 
lower clergy, and proposals with respect to this subject 
were prepared by the Diet. 

" Now, although the judgment of the clergy was, that 
in sejbrms of such a nature the decision belonged rather to 
th^Ajjpatolic Head, yet the prospect of relief was wel- 
coniij(pH|(h loud rejoicings, front whatever part it might 
come. Bvai when, along with the aboliiion of the Diet, 
those hopes. •/ the clergy had vanished, the servants of 
Jesus Christ thought they might still expect from the 
rulers of thex Church and State an improvement of their 
material and social condition, because the religion of 
Christ is injured by the neglect of those needful reforms, 
and is becoming mora.and more estranged from the hearts 
of the people, whilst^** the same time, new enemies are 
daily rising up against the. Government. 

" Since, then, the expectation so universally entertained 
that measures would be taken to lessen the personal pri- 
vations, and raise the ton* ol- morals among the inferior 
clergy, seems doomed to prolonged disappointment ; since, 
according to all appearance, the introduction ijif the Con- 
cordat (which, while bestowing" great increase of power on 
the Episcopate, leaves the inferid* ctergy to bMjrthe full 
burden of that moral opposition 80$ undisguiseo hatred 
which that most unpopular measure pascalled forth) is to 
be regarded as the apex of modern eccletiasticaV reform 
in these realms ; and since, moreover, there is good reason 
to apprehend that the true state of the Church never will 
—as it hitherto never has— reach the et£* of ber highest 
rulers, through the Iegithnate official channels : the under- 
signed feel impelled by conscience to brtgc'tiie case, as it 
really stands, before the vicars and re|t«|enlativfe of 
Christ upon earth, in order that they, nav%g\be interests 
of religion and the well-being of their cleric^} ajnbordinates 
near their heart, may, ere yet it be too Iatei 1§ke "**""" 
towards the introduction of sueh energetic a; 
shall ward off the great and closely impending i 
at all events, free themselves from the heavy i 
having been unjust and careless stewards of the 1 
of Christ. 

"The holiest interests of humanity are at pre 
low. Religion is become a mere form ; Church din 
the shadow of a shade; heart religion has ceased to! 
among us ; and, worst of aU, this melancholy want ia t 
as in ifcrmer ages, discoverable only among the so-ca 
iiterati et illuminati, but, alas '. the unhallowed leaven 1 
unbelief and ^difference has reached the masses, as 
spread among them with fearful rapidity, so that religion 
isfbecome an object of derision and contempt The long 
wed hostility to ecclesiastical rule — an hostility 
„ the Concordat, viewed as a return to mediaeval 
aess and oppression, has excited to tenfold force even 
in moderate men — begins to be openly expressed, and is 
rerenflMon the fulfillers of its decrees— the inferior clergy, 
on whom descends a lowering storm of hatred, which 
threatens to be the more dangerous, as its chief seat is in 
the aggregate population of the empire. It were most un- 
wise, as w«3 as unjust, to regard those feelings as the 
lingering throes of the revolution in 1848 ; for, whereas it 
was at that time rare to find a country parish in which the 
unhallowed weed of disaffection to the priesthood had 
sprung up, it would now require minute search to discover 
one in which it doth not luxuriate. Doubtless, the demo- 
cratical party, well Jaowing that its ends are best promoted 
by uprooting religion*, feeling in the hearts of the people, is 
not wholly idle ; but U could effect little, comparatively, 
were its efforts not aided by the grave error which th> 
Church has committed, % re-establishing the ecclesiastieal 
yoke from which the men of 1848 tried to free the people ; 
ana as assuredly there is. no more certain method of up- 
rooting religion than by talking its ministers hated and 
despised, so this is the very means now resorted to by the 
enemies of order to paralyse the energies and destroy the 
influence of the priesthood oxer the mass of the people. 
Nor is the task a difficult one, 

" The inferior cWrgy, whose fixed salaries are gene- 
rally below that of a hackney coachman (viz., from 20 
to 60 florins ner annum), BMtit needs eke -out their 
miserable incomes by levying, generally from the very 
poorest portion of the parishioners, their allowed modi- 
cum of parish due* (.Stola Gebvhren) ; and the raising of 
this tax gives riaaftcquently, not only to very disgusting 
scenes, in which ||£ priest necessarily figures as an op- 
pressor of the pojBX, but religion itself appears in tie 
light of a hateful burden, which ^t were wise to shake 
off: this state of feeling being moreover industriously 
fostered by the enemies of the Church, who take pains 
to call attention, not to the necessities, of the inferior, 
but to tire superfluities of the higher" clergy. 

tt Bat were, on the contrary, the iuwfor clergy, (who, 
in fact, are the really working part if the ecclesiastical 
polity) suitably paid out of available cborch funds, mose 
especially out of the revenues of convents, whose inmates, 
being wholly idle, might jastly be secularized, nof only 
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would their undeniably bard lot be softened, but the 
enemies of good government, religion, and social order 
would be deprived of one chief means of popular 
seduction. 

" Vet we muat not conceal that the deadliest blow of 
all has been given to clerical influence by the doubt, now 
almost universally entertained, of the morality of the 
jrieats. To such an extent has this weapon been brought 
to bear against them, that it would be hard to find an 
individual who believes in their moral purity !— hard to 
find, a single priest, who is not assailed on this subject by 
the mocking taunts, not of adults only, but even of boy- 
hood. Nor is a justification of these taunts sought in 
proven transgression ; priestly chastity is impugned 
simply on the ground that the denial of lawful marriage 
has rendered it an impossibility. Bat this is not all. Mot 
only does the priest find himself personally exposed to 
derision on this score, but he has the pain of beholding 
how widely the assumed delinquencies of his class have 
contributed to open the flood-gates of vice among the 
once distinguishedly virtnous peasantry, inasmuch as the 
now gigantically increased immorality of all orders of 
society, it frequently justified by reference to the notorious 
lives of their spiritual guides, and the application of the 
proverb, ' like people, like priest,' forms the running com- 
mentary in every ethical discussion. Hence it is rare in 
our days to find a head of a Christian family, or even a 
thoughtful political economist, who does not deem the 
most imperatively called for measures for the prevention 
of universal immorality to be the effectual removal of all 
suspicions of priestly unchastity. The Word of God is 
now fettered by the vices, whether real or supposed, of 
those who proclaim it ; and if a reform be not speedily 
introduced, by which, on the one hand, the priesthood 
shall be secured a suitable support, without being a burden 
on the poor, and, on the other, be freed- from the sus- 
picion of practising the most infamous and destructive 
vices ; by which, in short, we clergy shall be restored to 
our proper position in the social circle, and enabled to re- 
occupy with honour our place in the family, the Church, 
and the world — unless such reform be brought about, our 
hopes of usefulness are null and void ; religion itself is 
given over to contempt, the hierarchy hangs on the verge 
of an annihilatory fall, and the State of its overthrow. 

" Our humble and earnest petition, therefore, is, that 
yon, Right Reverend Father, may be pleased, in conjunc- 
tion with the high episcopate and the Imperial Govern- 
ment, to originate measures by which the evils which are 
now undermining clerical influence, and which threaten 
the ruin of both Church and State, may bo removed, lest 
the people at large should be tempted to look to the 
revolutionary party as their sole hope, and be led to bless 
even the enemies of God and good order, if their political 
wisdom release them from so intolerable a state of things." 

What a picture of Roman Catholic countries 
on the Continent does the foregoing document, 
coupled with the extracts from John Baptist 
Von Hirscher in a former page, exhibit. We 
earnestly trust that this remarkable movement 
may be the forerunner of a new Reformation, 
which alone, we are persuaded, can long avert 
the tide of infidelity from sweeping over Christen- 
dom, and hurrying into its terrible vortex the 
great mass of the educated Roman Catholics of 
Europe. 

THE PROGRESS OP MIRACLES. 
All France is honoured by another miracle. It occurred 
close on the fetes of Cherbourg. A peasant girl, of the 
French Pyrenees, was engaged in her ordinary pursuits, 
when suddenly a figure' appeared to her in a grotto, 
whom she had no difficulty in recognising, The figure 
was the Virgin Mary. That was one miracle ; but it was 
followed by another. The grotto was very pretty before, 
but it now became useful. It had previously no water ; 
now a spring was bestowed upon the Inhabitants of tho 
Pyrenean parish. Infidels and Protestants might not 
believe in the figure whom they had not seen, but the 
spring, at least, was within the grasp of their degraded 
intellects. A commission has been employed to examine 
the story. Tho members are charged particularly to test 
the water of the well. If it should have the slightest 
pretence to the honour, it is to be sold in bottles for 
the benefit of th> district. Perhaps It may be more 
profitable to sell the water in another way. A village 
might be built there. A shrine might be formed. If 
the place have the slightest claim lor natural beauty, 
that should not be difficult. Devotees would take the 
ground consecrated in this peculiar miuiner. That 
mode, moreover, Of turning this girl's vision into 
permanent prodt might have another advantage. It 
would compel the girls of other towns to examine 
grottoes with attention and care. It might elicit other 
miracles. There Is abundance of space on the Pyrenees 
for small villages of pretty houses, with neat gardens, 
capable of being used as summer retreats, not only in 
the common, but the ecclesiastical meaning of the 
word "retreats." Penance on the Pyrenees would be 
lightened by the change of scenery to the inhabitants 
of Lyons or of Paris. They would descend to the cares 



and labours of the plains doubly invigorated. They 
would derive health or* body and of mind by their exer- 
cises, their meditations, and, if necessary, their 
stripes; but the latter would be light in these mountains. 
No donbt other and envious parishes and villages 
would establish rivals. So much the better. Too many 
miracles will not occur. Cardinal Wiseman is now in 
Ireland. There he proclaims the cold want of enthusi- 
asm that freezes him in England. He sees it in the 
rigid features of tie stolid crowd. Nothing will move 
them. His eloquance falls on adamant or flint, or, at 
the best, granite like that of the Mourne Mountains ; 
but when he reaches Ireland he is refreshed by enthu- 
siasm, by smiles, by tears, by fervour, and gratitude, and 
warmth — by faith, of which, nevertheless, he holds that 
Martin Luther made a bad use. He first learned the 
English language, he says, in Ireland; and he is like 
the old classic gentleman who gathered new strength 
and vigour alw»ys when he fell on his mother earth. 
The Cardinal returns to England from Ireland refreshed 
— a new man, with a store of vigour for England to 
wear out. It tatty be all natural and true ; but, while 
France finds, Ireland loses, ''the holy wells." They 
were places of- pilgrimage there long ago, and they are 
now forgotten. The peasant passes around them behind 
his plough, instead of on bis knees. Devotees do not 
look there for blessings. They do not go there in pay- 
ment of their vows. Ireland retrogrades, France pro- 
gresses. In the matter of holy wells France is in the 
year 1558 as contrasted with Ireland. This is a fact 
which Cardinal Wiseman should not overlook. To 
Rostrevor, or a Wicklow mountain, an event like that of 
the Pyrenees would be a fortune. — Glasgow Bulletin. 
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ST. PAUL'S VISIT TO ST. PETER.— Gal. I. 18. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir, — If the theory of Peter's supremacy be true, it is 
truly, astonishing that we find such little trace of it in the 
New Testament. Neither in the Acts of the Apostles do 
we read of the other Apostles receiving commands or in- 
struction from St. Peter, nor do we find St. Peter himself 
in his epistles claiming any superiority; nor do we find 
the other Apostles, in their epistles, acknowledging them- 
selves indebted to him for any part of their teaching. 
One of the few passages which a Koman Catholic may 
imagine favourable to his views is that which I have pre- 
fixed to this letter, in which Paul mentions that he took a 
journey to Jerusalem to see Peter; on which three words 
a lively imagination may build a very extensive fabric. 
But I think I shall show that these words, when taken in 
connection with the context, afford a very striking proof 
that neither St. Paul himself, nor those whom he ad- 
dressed, had the least idea of any such superiority in kind, 
of St. Peter to the rest of the Apostles, as modern Koman- 
ists maintain. 

In the first and second chapters of the episfle to the 
Galatians, the principal topic is, that St. Paul is asserting 
his claim to apostleship independently of the other Apostles, 
and by direct appointment from Christ ; aud he declares 
that his knowledge of Christian doctrine was derived, not 
from their teaching, but by direct revelation from the 
Lord Jesus, ch. i., v. 12. "' I certify you, brethren, that 
the Gospel which was preached of me is not after man. 
For I neither received it of men, neither was I taught it 
but by the revelation of Jesus Christ." He goes on to 
say that on his conversion he did not go up to those who 
were Apostles before him, but went to Arabia, and then 
returned to Damascus; that it was three years afterwards 
when he first paid a visit to Jerusalem ; that this visit 
was only for a fortnight, and that on that occasion he saw 
only two of the Apostles, Peter and James. That after 
that he went and laboured in Syria and Cilicia, and that 
all this time the Christians of Judea did not oven know 
him by face, and that it was fourteen years after when he 
went back to Jerusalem and met the rest of the Apostles 
and heads of the Jerusalem Church, who, when he com- 
pared his doctrine with theirs, could give him no addi- 
tional information which he had not possessed before. 

Now, take all this statement in its connection, and with 
reference to the object for which it was made, and what 
inference are we to draw from the admission, in verse 18, 
that Paul made a visit to Peter ? If all the Apostles 
were then believed by everybody to be of equal authority, 
everything is intelligible. The substance then is — " I 
did not derive my doctrines from the Apostles ; for, for 
the first fourteen years I was preaching, out of the 
whole twelve I never met more than two, Peter and 
James, and that only for a fortnight." This is all very 
well, if Peter had only the same kind of authority as the 
rest. But suppose that St. Paul or his readers had heard 
the theory, that Christ had made one man the earthly 
head of His Church, and its infallible guide to true doc- 
trine, how could he, in the same breath, assert that he had 
not received his doctrines from man, and yet say that he 
had gone up to that man and received hi3 instructions. 

Let us suppose that in the presentdaysome one in China 
were to claim to have been miraculously instructed in the 
Christian faith, and to say in proof of such a claim that 
he had been for severalyears preaching the Gospel before 
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he had ever met any Christian missionary, bin. •' * 
should we think if he were to add — it is true I bad paw*, 
short visit to Rome, but I did not converse with any- 
Christian priests there except the Pope. Roman Catho- 
lics would certainly feel that he did not attach the value 
which he ought to the Pope's instructions. 

I don't know, sir, whether I make my meaning under- 
stood, so perhaps I had better try a more humble illus- 
tration. Suppose a schoolmaster were to ask one of his 
boys if he had written his exercise without assistance, and 
if the boy were to answer — " Oh yes, sir, I did it all my- 
self; there was not one of the other boys near me when I 
was doing it except Peter." Would this be a sensible 
answer, supposing that Peter was the very boy whom the 
master knew to be most able and most likely to give him 

help ? In such a case would not the master answer " If 

you own to having had Peter near you, I don't care 
whether any of the other boys were near you or not." 

I say that the present case is like the illustration I have 
used. St. Paul in trying to show that he bad never availed 
himself of human instruction in order to attain his know- 
ledge of the Christian faith, after admitting that he had 
had some intercourse with Peter, goes on to protest solemnly 
that he had not seen the other Apostles. " Other of the 
Apostles saw I none, save James, the Lord's brother. Now 
the things which I write unto you, behold before God I 
lie not." Does not he show here most forcibly that he did 
not regard Peter as the sole source of information as to the 
Christian faith — the sole infallible guide to truth? Does he 
not imply, that if his object had been to get instruction 
from human sources, he would not have been satisfied with 
seeing Peter, but would have waited and taken pains to 
consult the other Apostles ? And does not the confidence 
with which he writes prove convincingly that no such 
notions were then entertained about Peter as have been 
invented in later times ? The Apostle is not in the least 
apprehensive that it would come into the head of any of 
his readers to say (as a Roman Catholic now would cer- 
tainly feel)— Ifyouown to having had communication with 
Peter, I do not care whether or not you consulted the other 
Apostles. 

I believe, then, sir, that the whole passage is a very 
strong proof that the exaltation of Peter to a place high 
above the level of the other Apostles was utterly unknown 
at the time when the epistle to the Galatians was written. 
I am, your obedient servant, 
R. H. B. 

THE HOLY FATHERS ACKNOWLEDGE THE 
POPE'S SUPREMACY. 

TO TUE EDITOR or THE CATHOLIC LAYMAN. 
(Continued from page 105.) 

XIV. About the same time, Pope Julius thus writes to 
the Oriental Bishops : " Know ye not that it is the custom 
first to write to u*, that what is just may be judqed f 
Wherefore, if any suspicion of this kind attach to a Bishop 
it is fit to refer it here. What we have derived from 
tho holy Apostle Peter, this I announce to you, and not 
otherwise, as, I presume, you already know." (Apud. St 
Athanas. Apolog. 2, cont. Arian. torn. i. p. 153,) 

XV. Pope Julius further showed his supremacy • First in 
citing the Patriarch, St. Athanasius of Alexandria that 

1 s of the 2nd Patriarchal See, to a Council at Rome,' anno 
341, which his enemies, by their envoys, bad sought of the 
Pope, as St. Athanasius himself testifies;* and which is 
also testified by Theodoret. b Secondly, in restoring both 
St. Athanasius and other Oriental Bishops whom the 
Arian faction had expelled, as Marcellus, Bishop of 
Ancyra, Aselepas, Bishop of Gaza, in Asia Minor to their 
Sees, as far as spiritual authorily alone could reach ■ that 
is, by a judicial declaration of their being the only lawful 
Bishops of them. This is testified by the Greek historians 
Socrates and Sozomen. ' 

XVI. Sozomen, speaking of Marcellus, Aselepas, St. 
Lucius, Bishop of Adnanople, and St. Paul, of Constanti- 
nople, says: "The Bishop of Rome having taken cognizance 
of tbem, received them into his communion ; and because 
by reason of the dignity of his See, the care of all belonged 
to him, he restored them to their respective Sees." c 

XVU. And Socrates: "When Athanasius, Puul'us, Asele- 
pas, Marcellus, and Lucius had opened their cause to Julius 
he, according to the prerogative of the Roman See sent 
them back into the East with the protection of his letters 
and restored to each of them his See."" 1 ' ' 

XVIII. St. Hilary of Poictiei s, writing to the same Pope 
Julius, says: " The best, and by far the fittest course is 
that the Lord's priesthood, from each and every province' 
should refer to the head; that is, to the See of the Apostte 
Peter.' e 

. ? I ,- C . To ' n , es<? Positive testimonies of the supreme 
jurisdiction of the Roman Bishop before the middle of the 
4th century, add that of the heathen author, Ammianus 
who says that Constantius, the enemy of St. Athanasius' 
" earnestly wished to have him condemned, by the autho- 
rity which the Bishop of Rome had over all others." 
(Lib. Id.) 

., S?'^l tb Tr K? neral . Council at Sardica, anno S47, 

The Bishop Hosius, said : ' If a deposed Bishop shall fly 

to the most blessed Bishop of the Church of Rome ; and 

i t the same should think it just to re-examine h is cause, 

• Lib. I., Hist. c. 13. b Lib. 2. o. 3. c Lib 3 c 8 

* Lib. 2. c. 15. « Iuter Frujmcnt a 2, in uppen'dii. ' ' 



